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As mentioned in the last editorial, the Conference of the European
Research Network on Global Pentecostalism met in September 2014 at
the School of Oriental and African Studies (SOAS) at the University of
London, to discuss the theme of Pentecostalism and development. This
issue of PentecoStudies reflects that conference, which was supported by
SOAS and its Centre for World Christianity. Two of the articles here were
given in their first form as plenary papers at the conference, two others
as parallel session papers, and the last roundtable discussion appears
here after some careful editing and further reflection by the participants
in that discussion. The result is, we hope, a pioneering collection on a
subject that has possibly never been explored with such depth. Some of
the questions addressed are not so much whether Pentecostalism aids
in development in impoverished societies, for such has already been
established in the affirmative by several studies. Rather, how and to what
extent can Pentecostalism be regarded as a harbinger of development in
the developing world?
The three articles in the middle of this issue all deal with this subject
by case studies in African countries: Nigeria and Zambia, Cameroon,
and Kenya. But the principles discussed here also apply in countries in
other parts of the world where Pentecostalism has had a similar impact
on society.
Matthew Clarke, an Australian development studies specialist from
Deakin University, opens the discussion with an overview of the subject
of Pentecostalism and development, providing a theoretical foundation
for the articles that follow. He points out that religion in general, and none
more so than Pentecostalism, is an integral part of the lives of people
in developing countries and cannot be separated from the challenges of
fighting poverty and injustice. Religion has often been regarded as an
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enemy of development. Clarke explores the tension that exists between
some of the teachings of Pentecostalism and the principles of development
theory, and where there is common ground. It is that common ground
that has been neglected by development theorists, who must also be
open to challenge from the Pentecostal recipients of development aid
for whom religion pervades all of life. Pentecostalism, like development
practice, aims at total human well-being through social transformation
and community participation.
In the next article, Richard Burgess, a British Africanist from
Roehampton University in London, makes a comparison between
Pentecostal development projects in Nigeria, the country of his own
research, and that of Zambia, where his co-researcher Naar M’fundisi
conducted research. In what he terms ‘faith-based community organizing’,
Burgess cites two case studies in each country that are a direct response
to the increasing spiral of unemployment, poverty, conflict and violence.
Pentecostals in these countries engage in training their members to
engage in ventures that improve the quality of life in their communities.
The particular case studies are the Jubilee Centre in Zambia involved
in building a hospital, engaging in AIDS/HIV education, and providing
clean borehole water; and the Young Ambassadors for Community Peace
and Inter-Faith Foundation in Nigeria, who are involved in Christian–
Muslim peace rallies, interfaith youth activities and conflict resolution.
In these various ways Pentecostals generate social capital, participate
in civic engagement, and therefore make a meaningful contribution to
community development.
In the third article, Norwegian mission scholar Tomas Drønen
writes about Pentecostals and development in northern Cameroon. He
contends that there is a relationship between spiritual empowerment
(or what Pentecostals call ‘the power of the Holy Spirit’) and material
development. Drønen points out that what is sometimes known pejoratively as the ‘prosperity gospel’ that has influenced much of African
Pentecostalism is not the emphasis here, where members are enabled
to participate in business ventures through a hard work ethic and a
restoration to marginalized people of their human dignity.
Gregory Deacon, an independent British researcher, writes the fourth
article on Pentecostals and politics in Kenya. Christians are in a majority
in Kenya and all persuasions from Roman Catholics to independent
churches hold views influenced by Pentecostalism. Deacon argues that the
discourse that accompanied the 2013 elections was Pentecostally driven
and included a rhetoric of transformation. Therefore he can refer to the
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‘born again election’ and a ‘nation born again’, and that Pentecostalism is
at the heart of this long process of transformation.
Finally, the roundtable discussion in which development theoreticians meet practitioners is a very significant part of this issue. The panel
itself was chaired by Carole Rakodi, and the substantially revised written
version here was edited by Rakodi and our reviews editor, Jörg Haustein.
Panelists were asked two specific questions about the interaction
between Pentecostals and development agencies. Their responses were
very different and their views often reflected different experiences.
This is because Pentecostalism itself is quintessentially postmodern in
its disparate structures and bewildering variety of expressions. Many
Pentecostal churches worldwide exist for ‘spiritual’ purposes only
and do not engage in any development projects. Leaders of churches
sometimes see their work as the means of survival in a poverty-ravaged
environment. Indeed, in some notorious cases Pentecostal preachers are
among the richest in their country and their followers aspire to achieve
such success in vain. But the editors of this roundtable remind us in
their final paragraph ‘the need for sustained dialogue between the actors
involved in a given context’. Rakodi and Haustein conclude:
No academic deliberation about Pentecostalism and development can
replace such direct engagement. The by now substantial research on
Pentecostalism can certainly provide development actors with information
about Pentecostalism’s theological, practical and organizational plurality.
Yet as our contributors have shown, dialogue may significantly add to
that. It not only brings together various perspectives, it also shapes and
alters them. Not only is this kind of dialogue already taking place, there
are also more points of contact and overlap than the academic study of
Pentecostalism has recognized in the past. Therefore it is our hope that, in
the future, there will be more forums for exchange between practitioners
and academics, in which the concrete experiences and perspectives of
Pentecostals who are engaged in development work can further inform
the academic study of the movement and vice versa.

All of the contributions to this volume point to the need for dialogue.
That Pentecostals are involved in development is beyond question, as
the articles here reveal clearly. We also hope that this special issue of
PentecoStudies with its rich and varied perspectives on the subject will
bring this exchange to the forefront of discourse on Pentecostalism
involved in development. May it also encourage further engagement
between Pentecostals and other development practitioners and agencies,
and bring the hitherto academic discussion to a new level of maturity.

© Equinox Publishing Ltd 2015.

